
Psalm 19
Knowledge, Meaning, & Divine Presence: 

Coherence Far, Near, & Everywhere1

My Translation
I

“The Word of God through the Cosmos: (vss. 1[2]-6[7])
1[2] The heavens continually recount the glory of God;
      for the work of his hands informs the [entire] canopy of heaven.
2[3] By day, it gushes forth with “news”;    
      by night it makes declarations of knowledge.
 3[4] There is no “news,” neither are there any words;  
      their voices are unheard.      
4[5] [Yet] into all the earth their sound has gone forth  
      their words to the extremities of the world.

 ______________

                   In [the canopy of the heavens] he has pitched a tent for the sun,
 5[6]  —which like a bridegroom emerging from his nuptial chamber,
       or like a champion anticipating the running of a race—
 6[7] emerges at one extremity of the heavens
       and its circuit is bounded by [all] the others,
       for nothing is hidden from its heat.
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__________________________

1As is well-known, this psalm is comprised of three distinct sections (vss. 1[2]-6[7]; 
7[8]-11[12]; 12[13]-14[15]). We are indebted to J. Clinton McCann, Jr. (A Theological 
Introduction to the Psalms: The Psalms as Torah (Nashville: Abingdon, 1993), 28-30 and “The 
Book of Psalms,” in The New Interpreter’s Bible, ed. Leander E. Keck (Nashville: Abingdon, 
1996), 751 as well as others who have paved the way for reading the psalm as a theological 
unity.



II

The “Word” of Yahveh through the Torah: (vss. 7[8]-11[12])
 

7[8] The teachings of Yahveh are complete;
     they reform one’s life.
The stipulations of Yahveh are reliable; 
     they convey wisdom to the simple-minded.
8[9]  The regulations of Yahveh are equitable; 
     they make the heart joyful.
The commandments of Yahveh are choice; 
     they bring light to the eyes.
9[10] Reverence for [the way] of Yahveh is pure; 
     it preserves [one] forever.                 
The pronouncements of Yahveh are true; 
     they are completely just.

   
_______________________

     10[11]  They are more to be desired than gold,   
   than a great quantity of refined gold;
            furthermore, they are sweeter than honey,  
             even honey extracted from the comb.      
     11[12]  In addition, your servant is warned by them;
             in the keeping of them there is great benefit.

III
The “Word” of Yahveh in the Human Heart & Life: (vss. 12[13]-14[15])

12[13]  As for inadvertent transgressions, who can discern [what they are]?
         Free me of punishment for [faults] hidden [to me].
13[14] Moreover, restrain your servant from presumptuous [thoughts]; 
         may they never rule over me.      
         [Only] then will I be complete and innocent of grievous rebellion. 

____________________________________

14[15]   May the words of my mouth and [even] my heart’s [inmost] musings
 find favor before you, O YAHVEH, my Rock and my Redeemer.
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My Reflections

 There is an irrepressible declaration of the being and nature of God that emerges from 
beholding, listening to, and meditating upon the cosmos. To human eyes, ears, and minds, it is  
“the sound of silence.” Without expressing human language, the cosmos has the capacity to 
declare to humankind the majesty of its creator. 
 There are strong reverberations of Psalm 8 in our psalm. The insistence, for example, at Ps 
8:4 that the very fingerprints of God are firmly impressed upon the cosmos as the habitation of 
humankind accords well with the tone and direction of our psalmist at v. 1[2] and throughout.
 The ubiquitous instruction of the cosmos, illustrated by the all-encompassing reach of the 
sun’s rays and warmth prepares the reader to contemplate the comprehensive and life-enhancing 
instruction of the tôrâ(h).2  It is no doubt significant that when the psalmist turns from discussing 
the capacity of the physical world to reveal God to a discussion of how the tôrâ(h) is life-
enhancing, he employs the covenant name of Yahveh six times.in vss. 7-9[8-10]. In this way, our 
author stresses that the covenant of Yahveh is a true reflex of the creator’s nature that is 
discerned in and through the cosmos. Alternatively, the tôrâ(h) is the written spectrum of the  
glory of God communicated through the canopy of heaven. There is a mutuality and a reciprocity 
between the revelation of Yahveh’s being and glory through the physical creation of God and the 
revelation of Yahveh’s nature and will for human relationships through the tôrâ(h).
 Our psalmist generates important implications by juxtaposing the “word” of the cosmos  
and the “word” of the Torah: (1) the declaration and information with which the cosmos bubbles, 
effervesces, and brims comprises the wisdom, understanding, and knowledge which form the 
foundation of the cosmos itself (cf. Prov 3:10; Jer 10:12-13; 51:15); (2) this irrepressible 
“gushing” is also the foundation for God’s wisdom, understanding, and knowledge with which the  
Torah brims. The flow of implication is two-way: (1) there is nothing in the Torah that is not 
embedded in the structures of the cosmos; (2) there is nothing in the word of the cosmos that is 
not reflected in the Torah. The wisdom and teaching of Yahveh contain the capacity to pervade 
the universe as well as all the structures of life . . . and ultimately the human heart (vss. 13-15).
 The cosmos, the Torah, and the human heart are each made in “the image and likeness of 
God.” Our author has perceived the functional connection God created between the sun and the 
tôrâ(h).  Thus,  “through the filter of tôrâ(h), the sun becomes a cipher of righteousness. As 
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__________________________

2 See McCann, NIB, 752.



tôrâ(h) is solarized . . . so the sun is ‘torasized,’ that is, recast as an object of moral reflection and 
a figure of righteousness.”3.
 In vss. 7-9[8-10], the psalmist lays out six ways Israel could speak of that which Yahveh 
had given to her for fulfilling his will. Immediately following each of these, there is a one word 
predication that encapsulates the essence of each of these six ways.  Immediately following, there 
is in each case a short phrase which expresses the moral and ethical ramifications the ensue. The 
sum of these ramifications is extolled in an exaggerated colophon in v. 11. This three-line 
colophon embraces all that has been said about Israel’s moral, ethical, and cultic heritage from 
Yahveh in vss. 8-10 and elevates it as humankind’s greatest treasure. Note how v. 12 begins the 
turn toward the personalized “servant voice” which is the topic of the closing section of the psalm 
(vss. 13-15).
 The psalmist’s prayer, (vss.12-14[13-14]), is that his life, thought, speech, and actions 
“make known the glory of God.” Ironically, the sky-canopy and the cosmos cannot help doing so. 
Only humans have the capacity to generate both the great obedience and the “great rebellion.” 
Consequently, only humans must seek the face of the one who made them in order to fullfil that 
for which they have been created. Only when the human heart is ordered according to the word of 
Yahveh, can there truly exist a κοσμο ς. 
 The ontological, epistemological, and ethical foundation for such a κοσμος is constituted 
in the truth that the heavens, the Torah, and the human heart are woven by the same pair of hands 
from a single thread. Each is created in the image and likeness of God. 
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__________________________

3See William P. Brown, Seeing the Psalms: A Theology of Metaphor (Louisville: 
Westminster John Knox, 2002), 97.
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